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Yamakami Sogen gives an account of another school called the
Satyasiddhi school,1 which belonged to the transition from the
Hinayana to the Mahayana. The school derives its name from
a treatise called Satyasiddisdstra, by one Harivarman. The
Sanskrit original, Sogen tells is, is irrecoverably lost, and the
tenets of the school are preserved for us only in the Chinese
translation by Kumarajiva. Harivarman refutes the Sarvastivadin
view that the skandhas, which compose the individual, are eternal.
'The substrata of each of the five skandhas appear eternal when
considered as factors making up the dtmd which is but the com-
bination of the five skandhas. But, in reality, the substratum of
each skandha must be regarded as sunya, because it admits of
the possibility of further analysis, so that the so-called dtmd as
well as the substratum of the skandhas (i.e. the noumenal state
of the dharmas) must be void or sunyatd."* The Sarvastivadins
maintained the sunyatd or nairdtmya doctrine only with regard
to personality; only personality is not a vastu. But the elements
that compose personality are vastus or real entities. But Hari-
varman maintained that they too are avastus or sunya. That is,
according to Harivarman, not only the ego but also the world
is sunya. This is in fact the Mahayanist doctrine of nairdtmyadvaya
or the two kinds of no-self. Harivarman also distinguishes between
the two kinds of truth, the samvrtisatya or empirical reality and
the paramdrthasatya or noumenal reality, and preaches that,
though the dharmas, skandhas, etc., are real empirically, they are
sunya noumenally. This distinction plays an important role in the
Mahayana. Yet Harivarman was not a Mahayanist, though, it
appears, he was called so by some.3 Sogen writes: "His work is
full of the idea of conservatism as regards the Buddha-Kdya-view
(adhering, as he did, to the historical Buddha, and not going as
far as ideal Buddha), in spite of his strong opposition to the
Nirvana-view of the Sarvastivadin. "4 That is, on this point he
did not go even as far as the Lokottaravadins and the Vaitulyakas,
though Mahayanism was as such recognized in his time.s In spite
of his sunyata doctrine, Harivarman called himself a Hinayanist.
* Systems of Buddhistic Thought, pp. 172 8.                             * IUd.> p. i?4*
3 Ibid.                               4 Ibid., p. 176.                                5 Ibid., p. 173.
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